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The purpose of this study is to show how the different 
groups who settled in the English American colonies which 
later became the United States described themselves during 
the colonial period. The focal work is Letters from an 
American Farmer by Hector St. John de Crevecoeur. In his 
chapter "What is an American?" Crevecoeur goes into detail 
in his descriptions of settlers living in the American 
colonies just before the Revolutionary War. 
Crevecoeur's descriptions are compared with those 
of earlier writers who wrote at the time of settlement. 
These writers are selected to be representative of their 
colony or region. All of them lived at some time in the 
colony about which they write. 
The most significant writers and their works are 
William Bradford, Of Plymouth Plantation; John Smith of 
Virginia, Description of Virginia and Proceedings of the 
Colonie, Generall Historie of Virginia, and A True Relation; 
William Penn, Some Account of the Province of Pennsylvania, 
Letter from William Penn to the Committee of the Free 
Society of Traders, and A Further Account of the Province 
of Pennsylvania, and Lord Baltimore's Instructions to the 
Colonists. 
The study shows that over the entire colonial period 
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the writers were remarkably in agreement in their 
descriptions of themselves and those they wanted to persuade 
to join them in America. 
Crevecoeur insists that a settler who succeeds in 
America and becomes a good citizen of the colony must be 
industrious. This industry includes both study and 
diligence; hard work is not enough. Penn frequently writes 
of the need for industrious people to settle Pennsylvania. 
And throughout Penn's writings one notices the attention 
to detail which he gives to setting up his colony. 
Bradford tells how carefully the Plymouth colony studies 
and plans their move and how diligent they are in carrying 
out their plans. John Smith relates both the possibilities 
of Virginia when the settlers work with industry and the 
failures when they slack off or lose sight of their purpose. 
In addition to their own industry, the settlers 
throughout the period recognize the providence of God in 
their lives. Although the settlers have widely varying 
forms of worship, they believe that God has opened up the 
American continent so that the settlers may glorify Him 
at the same time they create new and betters lives for 
themselves. 
This thesis is dedicated to Dr. Lee Steinmetz whose 
love for his work and respect for his students I have 
been privileged to enjoy since I first walked into 
his class as a freshman in 1959. 
Although any attempt to acknowledge everyone who has 
helped me write this thesis will be inadequate and 
incomplete, I am especially grateful to the members 
of my thesis committee, Dr. M. Lee Steinmetz, Dr. 
Parley A. Boswell, and Dr. Frank McCormick, for their 
patience and assistance. My particular thanks go 
to Dr. Timothy A. Shonk who guided my graduate program 
and would not let me give up. 
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In 1782 in his book, Letters from an American Farmer, 
J. Hector St. John de Crevecoeur writes, "I wish I could 
be acquainted with the feelings and thoughts which must 
agitate the heart and present themselves to the mind of 
an enlightened Englishman when he first lands on this 
continent" (60). Writing just before the Revolutionary 
War, Crevecoeur is referring to the pride an Englishman 
can feel when he sees the towns and farms established along 
the eastern coast of English North America. 
In this paper, the reader will become acquainted with 
the writings of some of the first settlers in the English 
American colonies which later become the United States. 
These accounts are fascinating in all their various aspects, 
but this paper will focus on the descriptions these early 
settlers give of themselves and how these descriptions 
compare with Crevecoeur's descriptions of various settlers. 
What kind of people leave Europe to settle in America? 
What characteristics do these settlers demonstrate after 
their arrival? When they write back to England, what type 
of person do they encourage to come join them in their 
new home? What differences manifest themselves in these 
descriptions? And what similarities bind the settlers 
and provide a definition of "an American"? 
Crevecoeur calls one of the chapters in his book 
"What is an American?" (60-99). Throughout the chapter, 
he outlines the characteristics of an American as he sees 
them, or wishes them. Crevecoeur is optimistic and thinks 
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there are unlimited possibilities in America. He says, 
"We are all animated with the spirit of industry which 
is unfettered and unrestrained, because each person works 
for himself" (61). A man who is poor and useless in Europe 
can settle in America and become a useful and comfortable 
citizen "[b]y that of the laws and that of [his] industry" 
(63). If a laborer is "sober and industrious" (75), he 
can soon find a job. No matter what his religious beliefs, 
if a settler is "sober and laborious," he can live in 
America (69). The settlers who succeed are "the sober, 
the honest, and industrious" (78). 
Instead of the "fair cities, substantial villages, 
[and] extensive fields" which Crevecoeur could spend his 
time writing about, he says he prefers to "attend on the 
shore to welcome the poor European when he arrives." He 
wants to "observe him in his first moments • , trace 
. his primary difficulties, follow him step by step 
until he . . realizes that energetic wish which made 
him quit his native land, 
ocean" (85). 
. and traverse a boisterous 
Crevecoeur finishes his chapter with the story of 
Andrew, the Hebridean, an immigrant in 1774. He wants 
to show "what the Scotch can do wherever they have room 
for the exertion of their industry" (80). Crevecoeur 
chooses a Scotsman for his example because he believes 
they "are in general more religious, more faithful, more 
honest, and industrious . " (82). Andrew, his wife, 
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and their son arrive in Philadelphia on a boat loaded with 
Scotch immigrants. Andrew has not made previous arrange-
ments for land on which to settle. He has brought only 
a letter of reference from his minister, a small plough, 
and some money. He has come to America because his homeland 
is too crowded to support him as a farmer. Crevecoeur 
and a friend take in Andrew and his family and give him 
advice about how to arrange his affairs so that he can 
support himself and his family immediately and also provide 
for buying his own land in a few months. 
Andrew attracts Crevecoeur's attention because he 
has already taken steps which demonstrate his personal 
industry. He has saved his money before coming to America. 
He has brought a letter of reference and his small plough 
to help him procure employment as soon as he arrives. 
He continues to earn Crevecoeur's admiration and assistance 
by being willing to work and learn new methods in order 
to set himself up in his new home. 
Andrew, his wife, and their son work with established 
farmers for more than a year during which time they learn 
the ways of operating a farm and save their wages in order 
to purchase their own land. Because of this frugality 
and industriousness, Crevecoeur and his friends arrange 
for Andrew to obtain land without cash. Thus, Andrew can 
use his money to buy farm animals and necessary implements. 
He sets about mowing hay, raising a garden (on cleared 
land a neighbor lets him use), and building a house (with 
the aid of his neighbors at a house-raising). 
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Within two 
years after his arrival on the shore at Philadelphia, Andrew 
becomes a Pennsylvania farmer. 
Andrew has help from his neighbors; but Crevecoeur 
constantly reminds his reader that the catalyst for Andrew's 
success is Andrew's own honesty and industriousness. The 
possibilities of America are only realized by those who 
create the reality with their own labor. This labor 
combines with the natural resources of America to give 
the settler all he needs to make a new and better life 
for himself in his new home. 
This paper will show that throughout the colonial 
period, the settler who succeeds in becoming "an American" 
demonstrates the same characteristics as Andrew. He plans 
his move carefully and works with industry both before 
and after arriving in America. He respects and appreciates 
the natural (God-given) resources of America while using 
them to his own and England's advantage. 
Who came to settle in America? Why did he leave his 
home in Europe? What did he intend to accomplish by the 
move? 
Crevecoeur lists seven northwestern European countries 
from which the first settlers came. He further describes 
the settlers as "the poor of Europe" who, "urged by a 
variety of motives" (62), met together in America and 
regenerated themselves. He compares the settlers to plants. 
In Europe, "they withered, and were mowed down by want, 
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hunger, and war." But after their transplantation to 
America, ''they have taken root and flourished!" (63). 
Not only are the .settlers better off as individuals, they 
have extended "the trade and the dominion of our mother 
country" (73). At the time of Crevecoeur's writing, the 
western boundaries of the English American colonies had 
not even been discovered, so he can honestly say, "there 
is room f ot everybody in America'' who has "any particular 
talent or industry" (75). 
The settlers in the first colony, Virginia, include 
adventuresome men and their servants who intend to raise 
tobacco to supply England. They hope to increase their 
personal wealth by developing plantations. At the same 
time, they plan to enrich England by producing the tobacco 
at a lower price than England pays to foreign countries. 
In contrast to Virginia, the settlers of Plymouth 
are members of a persecuted religious sect who are seeking 
a place to live where they can worship without interference. 
The Plymouth settlers are not primarily interested in making 
money, but they do have to organize their plantation in 
such a way that a comfortable living can be had in order 
to maintain or increase their numbers. Their religious 
convictions are strong, and they feel obliged to set an 
example and convert others if possible. 
Although set up by Roman Catholics, Maryland is the 
first colony to guarantee freedom of worship for all sects. 
As in the other colonies, Maryland has to become viable 
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in order to benefit both the settlers and their sponsors 
while extending the dominion of England and glorifying 
God. 
Carolina, like Virginia, is settled in order to produce 
commodities for trade. In Robert Horne's A Brief 
Description of Carolina, he suggests two types of men to 
become settlers: younger members of families who can not 
inherit land because of lack of land in England, and workers 
who have difficulty making a living because of over-supply 
in the job market. These are better off in Carolina where 
there is much land and few people (72). 
William Penn uses his grant of Pennsylvania as a refuge 
for Quakers, but all persons who can work to establish 
the colony are welcome. Penn specifically asks for 
tradesmen who can help build Philadelphia. He also wants 
farmers to settle the back country (Some Account 199). 
Crevecoeur's observations confirm those of the earlier 
writings. The colonies are settled by a variety of people. 
While improving the quality of their own lives, the settlers 
increase the power and wealth of England. With regard 
to religion, Crevecoeur says, ~every individual worships 
God as he thinks it most agreeable to him'' (323). 
Although the individual colonies vary as to their 
tolerance within the colony, somewhere among all the 
colonies the prospective settler can find a place where 
he can practice his preferred form of worship. Beginning 
with the founding of Maryland, freedom of worship is 
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promised by the founders of each colony. Crevecoeur has 
much to say about religion and the fact that the settlers 
in America are free to choose their own form of worship. 
His numerous lists of ~dvantages to be found in America 
include references to religion: "the soft remonstrances 
of religion" (65), "religious indifference" (66), and 
"[religion's] sweet accents" (72). He points out that 
no part of a settler's wealth can be claimed by "a rich 
abbot," and "the strict modes of Chrtstianity • • are 
lost" (68) in America. Religion in America demands only 
"a small voluntary salary to the minister and gratitude 
to God" (63). 
The colonies differ in their treatment of organized 
religion. But none ignore or omit this aspect of the 
settlers' lives. Some (Plymouth and Massachusetts) are 
organized to promote a particular sect to the exclusion 
of all others. Some (Pennsylvania and Maryland) are set 
up as refuges for particular sects while specifically 
all-0wing freedom of worship to any sect. Still others 
(Virginia and Carolina) are set up without regard to 
religion. Yet, these latter give as a primary reason for 
settling in America to be able to honor God and convert 
the savages. 
From William Bradford's Of Plymouth Plantation, one 
learns that the settlers in Plymouth are primarily 
interested in worshipping in their specific way. While 
still in England, they have "joined themselves • • into 
Richards 8 
a church estate • • to walk in all His ways • 
whatsoever it should cost them" (8). When the cost begins 
to include their livelihood, they decide to move to Holland 
"where they heard was freedom of religion for all men" 
(10). When contention arises among the churches in 
Amsterdam, the group decides it is "best to remove before 
they were any way engaged with the same, though they well 
knew it would be much to the prejudice of their outward 
estates . ." (17). Although only with "hard and continual 
labour," the group manages to live comfortably in Leyden 
for twelve years. As death and old age begin to affect 
the group, they begin "to apprehend their present dangers 
and wisely to foresee the future and think of timely remedy 
• removal to some other place" (17). 
Before the reader has time to think that the group 
moves every time difficulties arise, Bradford adds this 
justification for yet another move: "Not out of any 
newfangledness or other such like giddy humor by which 
men are oftentimes transported to their great hurt and 
danger, but for sundry weighty and solid reasons • " 
(23). Bradford expands upon the several reasons, including 
the one pertinent to this discussion: 
Lastly (and which was not least), a great hope 
and inward zeal they had of laying some good 
foundation, or at least to make some way there-
unto, for the propagating and advancing the gospel 
of the kingdom of Christ in those remote parts of 
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the world; yea, though they should be but even as 
stepping-stones unto others for the performing of 
so great a work. (26) 
The group's discussion of places to move to is narrowed 
down to Virginia because of practical considerations, but 
there is concern about the practice of religion. They 
fear that the English living in Virginia may persecute 
them as much or more than the English in England~ So they 
decide "to live as a distinct body by themselves under 
the general Government of Virginia; and by their friends 
to sue to His Majesty that he would be pleased to grant 
them freedom of religion" (Bradford 30). Although the 
king does not put these terms under his seal, the 
discussions make them feel that he will leav~ them alone 
as long as they are peaceful (31). 
Crevecoeur gives special credit to the religious 
orientation of the New England colonies when he discusses 
the breakdown of law and order in the back settlements 
of the colonies. He says, "no such degeneracy of manners" 
has occurred in New England because of their "wise laws, 
and • . the influence of religion" (73). 
The role of religion which Crevecoeur sees has ~ts 
beginnings in Maryland. The religious orientation of 
Maryland is so important that it is the first topic dealt 
with in Lord Baltimore's instructions to the colonists 
in 1633. In contrast to Plymouth, Maryland is open to 
the practice of any sect. Most of the gentlemen settlers 
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are Roman Catholics, while the indentured servants are 
Protestants. Lord Baltimore realizes that for his colony 
to succeed, he must not allow religious factions to contend 
for supremacy. He suggests that the Catholics practice 
in private so as not to offend any Protestants. The 
Catholics, who do wield the power in the colony, are to 
make allowances for the Protestants. 
His Lordship requires his said Governor and Com-
missioners that in their voyage to Mary Land 
they be very carefull to preserve unity and peace 
amongst all the passengers on Shipp-board, and 
that they suffer no scandall nor offence to be 
given to any of the Protestants, . all Acts of 
Romane Catholique Religion to be done as privately 
as may be, and that they instruct all the Romane 
Catholiques to be silent upon all occasions of 
discourse concerning matters of Religion; and 
that the said Governor and Commissioners treate 
the Protestants with as much mildness and favor as 
Justice will permitt. And this to be observed at 
Land as well as at Sea. (Baltimore Instructions 
1 6 ) • 
Lord Baltimore is so careful t-0 avoid giving offense because 
of religion that his instructions include the provision 
to send messengers "conformable unto the Church of England" 
when the settlers meet with Captain Claiborne and the rulers 
of Virginia at Jamestown (18-19). 
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Maryland is kept open to all Protestant sects. John 
Hammond, in his pamphlet Leah and Rachel, briefly relates 
the coming to Maryland from Virginia of a sect called 
Independents. This sect is being suppressed in Virginia, 
so they ask permission from Maryland to move there. They 
are given permission to settle in Maryland under the same 
or better conditions as the settlers already there. They 
are given land, freedom of worship, and their own govern-
ment. The only restrictions put upon them are appeals 
to the Provincial court, quit-rents, and a fidelity oath 
to the Proprietor (301-302). Hammond relates what takes 
place after the Independents from Virginia arrive in 
Maryland: 
An assembly was called throughout the whole 
Country after their comming over (consisting 
aswell of themselves as the rest) and because 
there were some few papists that first inhabited 
these themselves, and others being of different 
judgments, an act passed that all professing in 
Jesus Christ should have equal! justice, privi-
ledges and benefits in that province, and that 
none on penaltie (mentioned) should disturb each 
other in their several professions, nor give the 
urging termes, either of Roundheads, sectarie, 
Independent, Jesuit, Papist, etc., Intending an 
absolute peace and union; the Oath of Fidelitie 
• was over hauled, and this clause added to it 
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(provided it infring not the libertie of the 
conscience.) (302) 
What Hammond and Lord Baltimore spell out in detail, 
Crevecoeur generalizes. In his description of established 
settlers, the religious component reads: 
As Christians, religion curbs them not in their 
opinions; the general indulgence leaves every one 
to think for themselves in spiritual matters; the 
law inspects our actions; our thoughts are left 
to God. (Crevecoeur 65-66) 
Pennsylvania, like Plymouth, is set up as a colony 
in which members of a persecuted religious sect can worship 
without interference from government or community. But 
the colony is never restricted to Quakers. In his section 
on the government of Pennsylvania, Penn writes that there 
is "Liberty to all People to worship Almighty God, according 
to their Faith and Perswasion" (Further Account 276). 
The Virginia colony is set up without mention of any 
religious orientation; therefore, one can assume that the 
Church of England is the one established there. There 
is no mention of any specific sect in Smith, but the fear 
of the Plymouth colony and the move of the Independents 
to Maryland show that settlers not conforming to the 
established Church can be made to feel uncomfortable. 
Although no sect is named, there is frequent mention of 
God and furthering the Christian faith. One of the reasons 
Smith gives for making Virginia a permanent, viable colony 
is to be able to spread the gospel. II 
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and that which 
is most of all, a businesse (most acceptable to God) to 
bring such poore infidels to the true knowledge of God 
and his holy Gospell 11 (Description 98). 
One Virginia settler left money in his will 11 • 
for the bringing up of the salvage children in Christianity" 
(Smith, Historie 339). In the story of John Rolfe and 
Pocahontas, the fact that she converted to Christianity 
made her more acceptable as a wife and lessened his guilt 
for marrying an Indian (Smith, Historie 316, 327). 
Carolina starts out with complete freedom of worship. 
In Robert Horne's A Brief Description of the Province of 
Carolina, the first privilege mentioned is that of religion: 
First, There is full and free Liberty of 
Conscience granted to all, so that no man is to 
be molested or called in question for matters of 
Religious Concern; but every one to be obedient to 
the Civil Government, worshipping God after their 
own way. (71) 
The settlers in Caroiina are also concerned with 
converting the Indians. John Archdale says Carolina 
settlers have been "negligent of executing the proper Means 
for their [the Indians'] Soul's Salvation," (285). He 
thinks conversion to Christianity will make the Indians 
easier to live with. He praises God for thinning out the 
neighboring Indians through a civil war, and he encourages 
the settlers to introduce "a Civilized State [which] would 
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be a good and stable Preparatory for the Gospel State" 
(285). 
Crevecoeur too notes that as the settlers in the back 
country degenerate into hunters, there is no possibility 
of convert~ng the Indians. "After this explanation of 
the effects which follow by living in the woods, shall 
we yet vainly flatter ourselves with the hope of converting 
the Indians? We should rather begin with converting our 
back-settlers" (72). Again, Crevecoeur credits the New 
England colonies with avoiding these problems because of 
the infLuence of religion: 
Whatever has been said of the four New England 
provinces, no such degeneracy of manners has 
ever tarnished their annals; their back-settlers 
have been kept within the bounds of decency, 
and government, by means of wise laws, and by 
the influence of religion. (73) 
Crevecoeur does hold out hope for the Carolinas as the 
settlements mature. "Time will efface those stains: in 
proportion as the great body of population approaches them 
they will reform and become polished and subordinate" (73). 
Archdale argues against the Church act of 1706 which 
established worship in the CarolLna colony according to 
the Church of England. He argues that the Dissenters' 
form of worship does not interfere with their settling 
the colony and defending it for England. He speaks of 
the misplaced zeal of the Anglican Church: 
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It is stupendious to consider, how passionate 
and preposterous Zeal, not only vails but stupi-
fies, oftentimes, the Rational Powers: For 
cannot Dissenters Kill Wolves and Bears, etc., 
as well as Church-men; as also Fell Trees and 
Clear Ground for Plantations, and be as capable 
of defending the same generally as well as the 
ot·he.r. (305) 
Crevecoeur and Archdale share the same opinion of religious 
zeal. But Crevecoeur says that in America zeal "evaporates 
in the great distance it has to travel; . [or] burns 
away in the open air and consumes without effect'' (70). 
Unless members of a given sect settle in their own 
community, "their zeal will cool for want of fuel, and 
will be extinguished in a little time" (68). 
In reference to which sects make the best settlers, 
Crevecoeur says: 
This is the visible character; the invisible 
one is only guessed at, and is nobody's business 
(69). If they are peaceable subjects and are 
industrious, what is it to their neighbours how 
and in what manner they think fit to address 
their prayers to the Supreme Being? (68). How 
does it concern the welfare of the country, or of 
the province at large, what this man's religious 
sentiments are, or really whether he has any at 
all? He is a good farmer, he is a sober, peace-
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able, good citizen. (69) 
Archdale is making a plea; Crevecoeur is stating ''facts" 
as he sees them. 
Crevecoeur emphasizes the fact that the settlers in 
America are free to choose their own form of worship. 
The many different religious sects living side by side 
softens each individual sect • No one can be vocal or 
forceful in praise of his own sect, because he considers 
that his neighbor may hold different feelings. Religion 
becomes the province of the individual. And the differences 
become the tie that binds (67-68). 
As seen in the previous discussion, the early settlers 
of each colony make clear provision for the worship of 
God. Why is God so important? How do they feel toward 
God? With so many different sects engaging in so many 
forms of worship, is there anything the colonists can agree 
upon? 
Throughout the writings of the early settlers, God 
is portrayed as an active participant in their world. 
God's providence affects their decisions and their actions. 
In this paper God's providence is used to mean "the 
foreknowing and beneficent care and government of God (or 
of nature, etc); divine direction, control, or guidance" 
(OED 12:714). When Bradford speaks of a "special 
providence", he uses the phrase to describe "a particular 
act of direct divine intervention" (OED 12:714). 
The bulk of the early writings are descriptions of 
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the natural resources found in the colonies. To varying 
degrees, the writers consider these resources as gifts 
from God: not only gifts to be accepted at face value, 
but gifts to be taken and used responsibly to honor God 
and enrich England. In 1609 in a publication encouraging 
settlers to go to Virginia to help maintain and expand 
the settlement at Jamestown, one strong argument put forth 
is that the English should make use of the opportunity 
given them by God. The writer says that England has already 
missed the opportunity to obtain the riches offered in 
the lands claimed by Spain. He feels that Virginia is 
England's second chance. Because they have the ability 
and the opportunity granted by divine providence, they 
would be foolish to refuse the possibility. 
Our forefathers not looking out in time, lost the 
prime and fairest proffer of the greatest wealth 
in the world, and wee taxe their omission for it, 
yet now it falles out, that wee their children 
are tryed in the like, there being yet an excel-
lent portion left, and by Divine providence 
offered to our choice, which (seeing we have 
armes to embrace,) let it not be accounted here-
after, As a prize in the hands of fooles, that 
had no hearts to use it. (Nova Brittania 26) 
Smith both depends on and gives credit to God for 
Virginia. In 1608 he writes that "by Gods gracious 
assistance," the settlers and adventurers will be able 
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to develop a colony "not onely exceeding pleasant for 
habitation, but also very profitable for comerce in general" 
(Relation 71). The colony will please God, honor the King, 
and benefit the whole kingdom. 
In his description of Cape Charles, Smith says that 
"heaven and earth never agreed better to frame a place 
for mans habitation being of our constitutions" (Description 
81). Smith, too, is arguing that England has both the 
opportunity and the duty to develop a land which God has 
given them. Later, in 1612, Smith writes of various 
European countries which are dependent on trade for certain 
commodities. He suggests that Virginia has everything 
necessary for its own subsistence: " • within one 
hundred miles all those [commodities] are to bee had, either 
ready provided by nature, or else to bee prepared, were 
there but industrious men to labour" (98). 
Smith also gives examples of the providence of God 
in their affairs. In 1607 Virginia is dependent on trading 
with the Indians to procure corn to eat. Smith and his 
men have to travel around the Indian territory and make 
deals with the Indians as best they can. This is a 
difficult and time-consuming task. Yet, when Smith writes 
his account of the experience, he sums it up with reference 
to God's assistance: "Having thus by Gods assistance gotten 
good store of corne" (Relation 41). 
William Simmons, a minister in Virginia, gives an 
example of a special providence in saving the Jamestown 
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settlement in 1610. The colony is within ten days of dying 
when Sir Thomas Gates and Sir George Sommers arrive in 
a leaking ship with 150 people and presumably food to share 
with the group at Jamestown. Two weeks later, the people 
of Jamestown have boarded the ship intending to return 
to England when they meet Lord Delaware's ships heading 
toward Jamestown. Accompanied by the ships and Lord 
Delaware, they return to Jamestown "for God would not have 
it so abandoned" (Smith, Historie 296-297). 
Smith's history includes another relation of the return 
to Jamestown written by William Box. Box acknowledges 
"Gods infinite providence" in supplying the necessities 
of man through nature. But God also helps man's activities. 
Box uses the recent events of the abandonment and return 
to Jamestown to show "how God inclineth all casuall events 
to worke the necessary helpe of his Saints." He sees God's 
providence in the entire sequence of events: Gates' 
arriving with food, the company not setting fire to 
Jamestown when they left (providing a place to return to), 
only being gone a few days before their return (not giving 
the Indians time to destroy the fort), not sailing sooner 
and thereby missing sight of Lord Delaware's ships, and 
Lord Delaware's bringing provisions for a year. They have 
been guided by "the arme of the Lord of Hosts,'' (Smith, 
Historie 298). 
Another special providence of God to Virginia is seen 
in the sea-battle which pits two Spanish warships against 
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one small English ship. During the course of the battle, 
"it pleased God so to direct" the captain and "encourage 
our men with valour" that the Spanish are rebuffed. Then, 
"the God that tosseth Monarchies, and teareth Mountaines," 
helps them use their weapons so effectively that they kill 
the Spanish commander and many of his soldiers (Smith, 
Historie 342). 
The intertwining of God, man, and nature are summed 
up in one statement in Smith's Historie: 
As for the losse of men, if Religion had not 
taught us what by the providence of God is brought 
to passe, yet daily experience might informe us, 
of the dangers of wars, and perils at sea, by 
stormes tempests, shipwracks, encounters with 
Pirats, meeting with enemies, crosse winds, long 
voiages, unknowne shores, barbarous Nations, and 
an hundred inconveniences, of which humane polli-
cies are not capable, nor mens conjectures 
apprehensive. (344) 
In contrast to the Virginia colony which accepts 
and recognizes God's providence, the Plymouth colony 
actively seeks it. The Plymouth colony can be expected 
to give God a prominent place, because it is set up for 
the express purpose of worshipping God. Bradford mentions 
as one reason for writing his history to show their children 
"how God brought them along'' (48). The group first resolved 
to move to Holland despite formidable obstacles, "for their 
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desires were set on the ways of God • • [and] they rested 
on His providence" (11). Among other difficulties, there 
is a storm at sea on the passage to Holland. With "fervent 
prayers they cried unto the Lord" to save them. And "the 
Lord's power and mercy appeared in their recovery;" the 
seamen renew their struggle, and the storm abates so that 
they reach their "desired haven" (14). 
In Amsterdam, the group has still more difficulties 
in overcoming poverty, "yet by God's assistance" they 
prevail (Bradford 16). Years later, the colony considers 
the move from Holland to America. Again, the obstacles 
are "many, but not invincible." The group reasons that 
some obstacles will never appear, others can be prevented 
with industry, "and all of them, through the help of God, 
might either be borne or overcome" (28). 
The Plymouth colony's deliberations about the choice 
of American colony to move to are conducted "first after 
their humble prayers unto God for His direction and 
assistance" (Bradford 29). After obtaining the patent 
to grant them permission to form a colony in Virginia, 
they hold a solemn meeting and a day of humiliation to 
seek the Lord for His direction" (37). Even after their 
decision to move to Virginia, they have reservations about 
being allowed freedom of worship there. Although they 
are unable to obtain any guarantee, they go ahead with 
their plans. Freedom of religion being neither granted 
nor denied, they determine to "rest herein on God's 
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providence as they [have] done in other things" (32). 
The men of Plymouth not only seek God's assistance 
and direction, they expect it because they believe 
themselves to be a special people. Bradford writes that 
"their condition was not ordinary, their ends were good 
and honourable, their calling lawful and urgent; and 
therefore they might expect the blessing of God in their 
proceeding" (28). 
As they depart from Leyden, their pastor commends 
them "with most fervent prayers to the Lord and His 
blessing" (Bradford 50). Later, he reminds them that the 
providence of God is not always pleasant. He warns the 
company to "take not offense at God Himself, • [and] 
murmur at His providence" in their crosses (57). He 
continues by saying that they should remember that God's 
"providence is over all His works, especially over all 
His dear children for good • ." (58). 
During the trip across the Atlantic, Bradford sees 
the providence of God in many places. In Robert Cushman's 
staying behind with the leaky ship, Bradford sees "much 
of the providence of God working for their good beyond 
man's expectation" (61) because Cushman later becomes very 
valuable to the colony in England. When "a proud and very 
profane" seaman is the first to die on the boat, Bradford 
calls it ''a special work of God's providence" (66). Again, 
when another young man is thrown overboard and "got into 
the ship again and his life saved," Bradford writes that 
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"it pleased God" because "he lived many years after and 
became a profitable member both in church and commonwealth" 
(68). And, after having to repair the main beam which 
had buckled, "they committed themselves to the will of 
God and resolved to proceed" (67). 
The members of the Plymouth colony feel obligated 
to conduct themselves outwardly in a manner which will 
glorify God before other men. When they have to sell or 
do without provisions in order to have money to sail from 
England, they are willing to "trust to the good providence 
of God, rather than His name and truth should be evil spoken 
of" (Bradford 53). 
Public thanksgiving to God is another characteristic 
of the Plymouth colony. As soon as they arrive at Cape 
Cod, "they [fall] upon their knees and [bless] the God 
of Heaven" (Bradford 69) for bringing them safely across 
the ocean and giving them a place to land. They also 
express their gratitude to God through their honesty. 
While walking over the land looking for a place to build 
their settlement, the men find some corn and beans which 
has been buried by the Indians. They take this grain to 
use for seed to plant the next year. And when they later 
become acquainted with the Indians, they pay them for the 
corn and beans which they have taken. Bradford calls this 
episode "a special providence of God, and a great mercy 
to this poor people" (75) because without the grain, they 
would not have any seed for planting. Like Box at 
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Jamestown, Bradford considers the sequence of events to 
have been guided by God: scouting the land, finding the 
corn, marking the place (because when they return the land 
is snow-covered), taking the grain for seed, and paying 
the Indians later. 
In organizing his colony, William Penn depends on 
the providence of God combined with the industry of man. 
In Some Account of the Province of Pennsylvania, he writes 
that "by the Blessing of God, and the honesty and industry 
of Man, it may be a good and fruitful Land" (207). 
Even though Penn does not write stories of "special 
providence" like Bradford, he refers in his writing to 
God's providence as manifested in the affairs of 
Pennsylvania. He attributes the fact that he has been 
granted the patent for Pennsylvania to the providence of 
God: "Since (by the good providence of God) a Country 
in America is fallen to my lot'' (Some Account 202). In 
his Letter to the Society of Traders describing the growth 
of Philadelphia, Penn refers to God's providence as both 
a blessing and a duty: 
• for I find that particular Content which 
hath alwayes attended me, where God in his Provi-
dence hath made it my place and service to 
reside. • so it is the Wisdom as well as 
Duty of a man, to yield to the mind of 
Providence. • (240) 
Like Smith earlier, Penn feels that Providence is 
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making America available to Europeans. In A Further Account 
of the Province of Pennsylvania, Penn writes that "an 
extraordinary Providence seems to favour its [America's] 
Plantation and open a door to Europeans to pass thither" 
(259). Penn's reason for writing is to provide information 
so that would-be settlers can make their own decision. 
But because example is the best encouragement, Penn closes 
this account by telling the reader that he intends to return 
to America: 
I think fit to say, That Next Summer, God willing, 
I intend to go back, and carry my Family, and the 
best part of my Personal Estate with me. And this 
I do, not only of Duty, but Inclination and 
Choice. God will Bless and Prosper poor America. 
(277) 
Penn does not mention days of prayer and fasting as 
held in the New England colonies, but he frequently refers 
to God's guidance and assistance in his endeavors. Among 
other admonitions, Penn advises would-be settlers to "have 
a due reverence and regard to his [God's] good Providence, 
as becomes a People that profess a belief in Providence" 
(Further Account 278). Like Bradford, Penn is concerned 
with the way God is represented by his settlers. He reminds 
those who consider moving to Pennsylvania to have "above 
all things, an Eye to the providence of God, in the disposal 
of themselves" (Some Account 215). 
In his Letter to the Society of Traders outlining 
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the accomplishments of the colonists, both planters and 
tradesmen, Penn believes "that by Gods blessing the Affairs 
of the Society will naturally grow in their Reputation 
and Profit" (241). He also includes a letter from Robert 
Turner (see note in Further Account 273) who lives and 
writes from Philadelphia. Turner's letter repeats what 
Penn has said about the development and bounty of the 
colony. Turner attributes this bounty to man's industry 
and God's providence: "I am satisfied, and many more, 
that the Earth is very fertil, and the Lord has done his 
part, if Man use but a moderate Dilligence" (Further Account 
269). 
Consistent with his own statements about religious 
practices being private and individual, Crevecoeur writes 
little about his own feelings toward God. From his few 
general statements, one can conclude that using religion 
or God as an inducement to settle in America is no longer 
necessary or fashionable. Yet, he seems to expect each 
settler to worship God and be grateful for the natural 
resources of America. In his statement about religion 
demanding only voluntary salary to the minister and 
gratitude to God, he includes this clause: "can he [the 
settler] refuse these?" (64). Crevecoeur expects the 
settler to gladly comply with the few demands of America 
in appreciation for being released from the many demands 
which would be made of him in Europe. In his travels to 
visit new settlers, Crevecoeur observes "in many of them 
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a strong degree of gratitude to God" (80). 
As much as Crevecoeur insists on the settler studying 
and working to build his new life in America, he allows 
for trust in God for things beyond man's ability to control. 
After the new settler has spent all his money, energy, 
and time, he "trusts to the God of harvests for the 
discharge of the rest" (77). In his description of a well-
established farm, Crevecoeur says one might judge that 
the settler "thinks more of the affairs of this world than 
of those of the next." But Crevecoeur says this is as 
it should be. For the affairs of the next world, the 
settler "must trust to the great Creator" (69). 
Not writing as one of the first settlers, Crevecoeur 
has no need to go into detail about the variety of plants 
and animals to be found in America. The earlier writers 
have already done that. But Crevecoeur occasionally reminds 
his reader that the wealth of the American colonies depends 
on the land. In his "Introduction" he records a 
conversation with his minister who says, "it is from the 
surface of the ground which we till that we have gathered 
the wealth we possess" (38). In outlining the advantages 
of being an American, Crevecoeur says that wives and 
children "help their father to clear those fields whence 
exuberant crops are to arise to feed and to clothe them 
all" (64). The settler must have the land, but he must 
also clear and till it. Whether talking about himself, 
his father, his neighbors, or Andrew the Hebridean, 
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Crevecoeur always admires the settler who is sober, honest, 
and industrious. These are the men he praises and sets 
up as examples of the possibilities of America. Yet 
Crevecoeur knows that "it is not every emigrant who 
succeeds; no, it is only the sober, the honest, and 
industrious" (78). 
The word "industry" is a key word in both Crevecoeur 
and the earlier writings. As used in this paper, "industry" 
is "a vertue comprehendynge bathe study and diligence" 
or "diligence or assiduity in the performance of any task, 
or in any effort; close and steady application to the 
business in hand" (OED 7:899-900). 
Crevecoeur says that for him industry "is the criterion 
of everything" (62). He gives due credit to nature and 
God; he praises the governments of the colonies for allowing 
each settler to keep for himself most of what he earns 
or produces; then he tells the settler to go to work, 
because what he makes of these advantages depends on his 
own industry. He goes so far as to state that "here the 
rewards of his [the settler's] industry follow with equal 
steps the progress of his labour" (64). At other times, 
Crevecoeur is more realistic. He describes a father who 
came to America as an outcast, "but he came upon honest 
principles and was therefore one of the few" who persevered 
and did so well that he could give his son an inheritance, 
"when not above one in fourteen of his contemporaries had 
the same good fortune" (67). 
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Even though there are outside factors to remember 
in the development of a settler's life, his own industry 
is the one factor which he can control. Therefore, all 
the writings from the early settlers, as well as Crevecoeur, 
emphasize the industry of the settlers. The settlers 
already in America tell with what industry they have 
accomplished their tasks. The letters to would-be settlers 
ask for people who are willing to be industrious and make 
good use of the resources in America. Crevecoeur's ideal 
settler is eager to learn from previous settlers and "to 
form some little scheme" to make his life better in America 
than it was in Europe (76). 
John Smith has much to say about industry. In his 
Description of Virginia, he says "that all the variety 
of needfull fruits in Europe may be there in great plenty 
by the industry of men, as appeareth by those we there 
planted" (81). Smith is thinking of trade and the benefit 
to England of not having to buy fruit from foreigners. 
Except for copper, Smith believes Virginia can be self-
sufficient. "Within one hundred miles'' can be found all 
necessary commodities "either ready provided by nature, 
or else to bee prepared" as soon as there are "industrious 
men to labour" (98). 
Crevecoeur also says that America has everything and 
needs men to labor. He emphasizes the benefit to the 
individual settler. "The variety of our soils, situations, 
climates, governments, and produce hath something which 
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must please everybody" (74). Any settler can use his 
particular talent in America, whether he is a merchant, 
a professional man, a farmer, or a laborer. "Whatever 
be his talents or inclinations, if they are moderate, he 
may satisfy them" (75). (Note the word "moderate".) The 
settler spends the first two or three years in America 
working for someone already established, from whom "he 
acquires knowledge, the use of tools, [and] the modes of 
working" (76-77). While working for hire, he saves his 
money and looks out for the time and place to set himself 
up. His industry requires both study and diligence. 
Being the first English colony in America, Virginia 
faces difficulties which the later colonies avoid by 
learning from Virginia's experience. Maybe the lure of 
adventure and money to be made in trade attracts people 
who have not carefully thought through the task. Maybe, 
being first, they do not know what settling in Virginia 
actually means, in terms of day-to-day living. Or maybe 
John Smith is just brutally frank when he writes about 
the colony and its fortunes. 
As early as 1609 Smith describes an assembly meeting 
during which the president warns the men that they must 
''be more industrious, or starve." Only a disabling sickness 
allows a man to eat if he has not worked that day. To 
encourage compliance with the work order, the amount of 
work a man does is posted on a public bulletin board. 
Smith says, "By this, many became very industrious." If 
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not eating and public humiliation do not persuade the men 
to work, the president uses more severe punishments. (These 
punishments are not described.) The president is so 
determined that everyone work "that there was no excuse 
could prevail to deceive him" (Description 180). 
In 1610 when Lord Delaware arrives, he admonishes 
the men of Virginia for their "sluggish idlenesse." He 
threatens to "cut off such delinquents." And again, the 
threats work. Each man begins to work at what he knows 
best, and "every man endevoureth to outstrip other in 
diligence" (Smith, Historie 298-299). 
Still later in 1612, Smith writes that there are only 
thirty industrious men in the colony, and these are 
supporting 200 more "idle livers" (Description 118). 
The best encouragement to individual industry in 
Virginia occurrs in 1614 when the peace is concluded with 
the Indians. Because the English no longer have to live 
as a group for safety, each man is given three acres of 
land and allowed to work for himself. In return he has 
to give only a small amount of corn to the common store 
in order to maintain the officers. Because the people 
are now allowed to keep for themselves most of what they 
produce, the increase in production is tenfold. The writer 
continues by suggesting that would-be settlers who "cannot 
well brooke labour" should be deterred from coming to 
Virginia. They will only be punished and reduced to penury, 
"if they escape the skurvie." On the other hand, 
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industrious men will be rewarded with plenty, not just 
bread for survival (Smith, Historie 312). 
Apparently, idleness thrives in Virginia. But like 
a farmer and a weed, the Virginia assembly in 1619 
determines to cut down idleness. It passes a law which 
allows for anyone found living in idleness to be appointed 
to a master to serve for wages; thus, effectively denying 
him all privileges of the colony (Proceedings 263). In 
1624 when Smith is ready to leave Virginia, he reminds 
his readers not to expect anything from Virginia except 
by labor (Historie 404). 
In Crevecoeur's travels and reading, he notes problems 
similar to those of early Virginia. He says the first 
settlers (either in Virginia or backwoodsmen of any colony) 
are isolated and "wholly left dependent on their native 
tempers and on the spur of uncertain industry" (66). Far 
from government and society, these settlers have no checks 
on their behavior and no examples to teach them. They 
may possess land, but they moulder away their time "in 
inactivity, misinformed husbandry, and ineffectual 
endeavours" (78). 
At times, Crevecoeur disparages the backwoodsmen for 
their lack of organization and refinement. But it is the 
labor of these first men which prepares the land for the 
establishment of permanent settlements. Crevecoeur 
acknowledges the value of the first settlers' rude attempts 
to the later settlers who come along and 
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finish their improvements, convert the log-house 
into a convenient habitation, rejoicing that the 
first heavy labours are finished, [and] change in 
a few years that hitherto barbarous country into 
a fine, fertile, well-regulated district. (67) 
For Crevecoeur, industry must include study, planning, 
and diligence. Doing what has to be done at the time in 
order to survive is labor, but not industry. This distinc-
tion is made clear in a passage in which Crevecoeur speaks 
as "the voice of our great parent" to the newly arrived 
settler. He says, "If thou wilt work, I have bread for 
thee; if thou wilt be honest, sober, and industrious, I 
have greater rewards to confer on thee--ease and 
independence" (83). 
Although Bradford does not use the words "industry" 
or "industrious", he describes people who work "with hard 
and continual labour" (17). He writes his history Of 
Plymouth Plantation so "that their children may see with 
what difficulties their fathers wrestled in going through 
these things in their first beginnings" (48). Examples 
are numerous of the application of both study and diligence 
to the tasks facing the Plymouth settlers. In their escape 
from England to Holland, they plan very carefully who will 
go and who will stay. In Holland, they work hard to earn 
their living. They also keep in mind their primary goal 
of maintaining their own forms of worship. This causes 
them to consider moving to America, where they think they 
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will have living conditions more conducive to the growth 
of their religious community (24). They consider several 
locations weighing such factors as distance, climate, 
government, ability to make their living, and freedom to 
worship in their own way (26-30). Even with all their 
study and diligence, their plans do not stay on course. 
The people have to continually make adjustments as new 
difficulties or opportunities present themselves. 
Once on the boat headed for America, the industry 
of the Plymouth colony continues to manifest itself. In 
a letter written to the merchants and adventurers describing 
the provisions they had been forced to sell or do without 
in order to raise money to sail, they offer to work longer 
for the company than previously agreed (Bradford 53). On 
the trip across the Atlantic, Bradford gives the account 
of the work and discussion which go into repairing some 
leaks and one of the main beams of the boat. Both the 
passengers and crew use their knowledge, supplies, and 
effort to keep the boat seaworthy (67). When John Howland 
is accidentally thrown overboard, the passengers and crew 
go to work and succeed in getting him back on board (68). 
Making land in a safe harbor ends one chapter in the 
saga of the Plymouth colony, but the people can not rest 
easy yet. They have to find a suitable place to build 
their settlement. Some men set about repairing the shallop 
in order to explore the shallow waters; others set out 
on foot immediately. While walking over the land, the 
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men find corn and beans which have been buried by the 
Indians (see above page 23). They take some with them, 
mark the spot, and return later to take the rest (Bradford 
74-75). 
Being so isolated and having so many difficulties 
just to survive, one might conclude that the industry of 
the Plymouth colony is more necessity than choice. They 
do not dare become lazy, or they will all starve. But 
after reading about their careful preparations and their 
ever-present ability to overcome hardships, one must rather 
conclude that they are an industrious people by choice. 
Bradford includes a letter written by John Robinson and 
William Brewster in which they describe the group which 
intends to move to Plymouth: "The people are, for the 
body of them, industrious and frugal, we think we may safely 
say, as any company of people in the world" (34). 
Crevecoeur frequently mentions the New England colonies 
for which he has great admiration. He very much agrees 
with the sentiments of Robinson and Brewster. He respects 
the men of New England for what they have done and for 
their industry. Especially, Crevecoeur considers that 
New England does not have the natural resources and 
advantages of the middle and southern colonies. Referring 
to New England, he says, "There never was a people, situated 
as they are, who with so ungrateful a soil have done more 
in so short a time" (62). Like Bradford, Crevecoeur tells 
stories to show how the settlers have formed their farms 
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and settlements. His story of Andrew, the Hebridean, 
demonstrates the application of industry by an immigrant 
who fits the ideal pattern which Crevecoeur enjoys seeing 
in America. Crevecoeur gives the reader a blueprint for 
establishing a farm. He describes the thoughtful planning, 
well-placed labor, and the generous assistance offered 
by the neighbors who have learned from their own and others' 
experiences (84-99). 
At the time of Crevecoeur's writing, it is still 
possible for a religious sect to move to America for the 
express purpose of establishing a colony where their own 
particular form of worship can prevail. What Bradford 
hopes for (see pages 8-9 above), Crevecoeur guarantees: 
they are at liberty to make proselytes if they can 
and to build a meeting and to follow the dictates 
of their consciences; for neither the government 
nor any other power interferes. If they are 
peaceable subjects and are industrious. • (68) 
Reminiscent of Bradford's story of finding corn for seed, 
Crevecoeur tells of a new settler who appreciates the fact 
that his land is not already cleared when he buys it. 
By having to clear his own land, the settler can enjoy 
the woods and obtain lumber for building (81). 
Maryland, like Plymouth, is founded in order to give 
refuge to a persecuted religious sect, Roman Catholic. 
There are no stories of such hard times as earlier existed 
in Virginia and Plymouth, but Maryland has the benefit 
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of both the previous colonies' experiences and the proximity 
of Virginia. Although George Alsop probably exaggerates 
when he describes his easy life as a servant in Maryland, 
he notices the results of the industry of the settlers. 
In his advice to a friend as to what type of person to 
send to Maryland, Alsop describes an industrious person 
without using the term: "Sir, If you send any Adventure 
to this Province, let me beg to give you this advice in 
it; That the Factor whom you employ be a man of a Brain" 
(379). 
Alsop goes on to observe that the people of Maryland 
are more acute in matters of trade and commerce than in 
any other place in the world. Although this is probably 
more exaggeration, there is the core of truth that the 
person settling in Maryland must know what he is doing. 
Alsop writes, "To be short, he that undertakes Merchants 
imployment for Mary-Land, must have more of Knave in him 
then Fool" (379). 
Alsop speaks much of the industriousness of the people. 
He does not go into detail about the results in houses, 
trade, and commodities, but he certainly implies that 
everyone works hard. He notes that begging is non-existent 
in Maryland. There is, in fact, a law against begging, 
but Alsop says no one in the province would lower himself 
to beg, "so much is a vigilant industrious care esteem'd" 
(349). 
Alsop, a servant, is especially fascinated with the 
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fact that gentlemen, their sons, and their servants work 
together to develop their land. Sons do not simply inherit 
their lands, they partly purchase them with "their own 
laborious industry" (Alsop 352). Crevecoeur revels in 
telling how he takes his son to the fields with him, as 
did his father, so that the father may teach the son "to 
perform the same operations for the same purposes" as he 
grows older. The son learns from the experience of the 
father before he inherits the land (Crevecoeur 48-49). 
Servants do not inherit land, but after serving their 
pre-arranged time, they are given land and supplies to 
set up their own estates. Within a few years, "by an 
industrious endeavour," they will become master or mistress 
(Alsop 355-358). Crevecoeur includes the example of many 
Germans who work as servants for several years, and "by 
dint of sobriety, rigid parsimony, and the most persevering 
industry" succeed in becoming landowners themselves (78). 
As proprietor of Maryland, Lord Baltimore expects 
to work very hard for his colony, and he expects the 
colonists to work very hard for themselves. In his 
Instructions to the Colonists, he outlines the tasks the 
settlers should accomplish during the first year. They 
are to find a place to build a fort, make peace with their 
neighbors, build a church and houses, and plant crops (20-
23). One lesson learned from Virginia is to do the work 
necessary for the support of the colony before spending 
time growing or looking for commodities for trade (23). 
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Apparently the Maryland colonists accomplished this to 
their own satisfaction. In A Relation of Maryland they 
state "that this Colony hath arived to more in sixe moneths, 
then Virginia did in as many yeers" (77). The writer 
continues by acknowledging the benefits which Maryland 
enjoys by being settled later than Virginia and, thus, 
profiting from her experience and wealth (77). 
The writer of A Relation of Maryland gives credit 
to the location of Maryland in the middle latitudes, while 
reminding the reader that it takes "industry and good 
husbandry" to produce many of the fruits, grains, and 
vegetables (81). He is tempted to begin thinking about 
trade. He mentions butter, cheese, pork and bacon "which 
by industry may be quickly had there in great plenty" (83). 
Again, he gives credit to the climate with some winters 
so mild that there is no need to feed hogs from the grain 
stores. They can find their own fodder in the woods (78). 
Further south, the climate of Carolina plays a 
significant role in the development of that colony. One 
still reads of the need for people of industry, but there 
is also much information devoted to describing the ease 
with which a living can be had. To grow crops and raise 
cattle is easier than in the colonies to the north, but 
it still requires study and diligence. The colonist who 
wants to raise hogs for export provides a good example. 
Samuel Wilson relates that hogs increase abundantly without 
any trouble to the planter. He needs only to build a shed 
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to provide protection from sun and rain, feed the hogs 
household food scraps morning and evening, and call them 
in from the woods in the evening. The hogs can forage 
all day and find plenty to eat, even during the winter 
(Wilson 172). This saves the settler the time he would 
otherwise have to expend growing crops to feed his 
livestock. Instead, he is free to grow vegetables and 
crops to feed himself and/or sell to other colonies (Ashe 
149). 
Robert Horne uses the word ''industrious" when he 
invites would-be settlers to Carolina. After describing 
the natural resources, plants, and animals of Carolina, 
he invites ''any industrious and ingenious persons" to 
partake of the joys to be found in Carolina (70). But, 
as Smith says about Virginia, the benefits are not in 
plunder but in things which may be had with the application 
of labour (Smith, Historie 404). The trees provide not 
only lumber for building but also pesticide (cedar), 
medicine (sassafrass), food (fruit and nuts), drink (fruit), 
cooking oil (nut), and ornament when planted around houses 
and along walkways (Ashe 142-145). 
Ashe has high hopes for the development of the wine 
industry in Carolina "if the Planters as industriously 
prosecute the Propagation of Vineyards as they have begun" 
(Ashe 144). Everyone from settler to king works with 
industry on this project. The planters have distinguished 
the various types of vines, replanted and cultivated some, 
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and made several types of wine. When sent to England on 
approval, the wine "by the best Pallates [is] well approved 
of." In order to increase the variety, the planters import 
vines from Europe. And in order to have the best possible 
husbandry, the king gives experienced French vintners free 
passage to Carolina to work in the vineyards and teach 
the English already living there (Ashe 144). 
In Wilson's account of Carolina, he states that within 
ten years, the settlers have pased through the stage of 
being supplied from outside. Now they are "able by their 
own Industry to live of themselves" (166). 
Crevecoeur describes the settling of the country as 
occurring in stages. The first stage clears the path for 
the next, "the true American freeholders" (73). These 
are the people Crevecoeur admires. He calls them 
the most respectable set of people in this part 
of the world: respectable for their industry, 
their happy independence, the great share of 
freedom they possess, the good regulation of 
their families, and for extending the trade and 
dominion of our mother country. (73) 
In Carolina, as already seen in Maryland, servants 
who are industrious can become masters. Wilson says many 
servants "being Industrious since they came out of their 
times with their Masters" have built houses, acquired cattle 
and servants, exercise their own trades, and have still-
growing estates already worth several hundred pounds (167). 
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Crevecoeur describes the transition from servant to 
master as a metamorphosis performed by the laws of the 
various colonies and the settler's own industry. The laws 
allow each settler to reap the rewards of his labor. The 
settler can buy land. Landowners have the title of freemen 
and access to "every benefit ••• which men can possibly 
require" (63). Again, there is a combination of factors 
working for the benefit of the settler, but his own industry 
sets the other factors into motion. 
Established many years aft~r the colonies in New 
England and around Virginia, Pennsylvania has the benefit 
of their experience. The boundaries are fixed on three 
sides (west unknown), and the Delaware River has already 
been explored by both Dutch and Swedish sailors. There 
are even some Swedish settlements along the river in what 
is now New Jersey and Delaware. Because Penn is not dealing 
with unknown territory, he is able to plan his colony in 
detail and defend his choices. In Some Account of the 
Province of Pennsylvania, Penn lists his reasons for 
establishing Pennsylvania, including his ideas about the 
value of colonies in general. These latter show that Penn 
believed himself to be one of a long line of colonists, 
beginning with Moses and including the Greeks and Romans 
(202-203). Penn uses the word "industry" as he describes 
healthy communities: 
For when they grew to neglect their ancient Disci-
pline, that maintained and rewarded Virtue and 
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Industry, and addicted themselves to Pleasure 
and Effeminacy, they debas'd their Spirits and 
debauch'd their Morals, from whence Ruine did 
never fail to follow to any People. (203) 
Penn's sentiments are similar to those of Crevecoeur 
in describing the settlers along the frontiers. Sometimes 
these settlers behave little better than the animals they 
hunt, and their industry "often fails when not sanctified 
by the efficacy of a few moral rules" (Crevecoeur 66). 
Penn wants to build new colonies because the old ones 
gradually decline. Crevecoeur sees the gradual build-up 
and improvement over time. Both want to take part in the 
growth phase of the cycle. In America, "the idle may be 
employed, the useless become useful, and the poor become 
rich" (Crevecoeur 74). These riches are measured in the 
quality of life. A settler will not find gold or silver 
in America; but he will find land, food, clothes, and 
houses. 
Still defending plantations in general, Penn says 
that for those who settle in foreign plantations, "their 
Industry there is worth more than if they stay'd at home" 
(Some Account 203). He continues by pointing out that 
in Virginia "an ordinary Industry in one man produces Three 
thousand pound weight of Tobacco and Twenty Barrels of 
Corn yearly." This man takes care of his own needs and 
sends back to England commodities worth more than he would 
have spent in England himself (203). 
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Crevecoeur says families who barely exist in Scotland 
can raise wheat for export within six years of settling 
in America. He compares a settler to a sprout growing 
beneath a great tree. If he stays in England, he will 
only crowd the country and drain some sap from it. When 
he is transplanted to America, he becomes a tree bearing 
fruit (74). He takes care of himself and has surplus to 
return to England. 
Penn wants to set up his colony so that "the more 
Industrious" will not "go abroad to seek their Bread in 
other Countries" (Some Account 205). If they settle in 
an English colony, their industry and wealth will remain 
with England. There is also the possibility that "after 
their Industry and Success [in America] have made them 
wealthy, they [will] return and empty their Riches into 
England" (206). Penn is looking for people who want to 
enrich both themselves and England. 
Throughout his writing, Penn reminds those who consider 
joining him in Pennsylvania to weigh all the costs and 
benefits before taking the step (Some Account 215). They 
must be "moderate in Expectation, count on Labour before 
a Crop, and Cost before Gain" (Further Account 278). Penn 
wants settlers who study before they act and then work 
diligently to succeed. Penn's list of people "most fitted 
for Plantations" includes "Industrious Husbandmen and Day-
Labourers, 
Spirits, 
Laborious Handicrafts, • Ingenious 
• and Men of universal Spirits, [who] 
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delight to promote good Discipline and just Government" 
(Some Account 209-210). Penn wants people who are 
dissatisfied enough with their present way of living to 
go to the trouble of relocating. He warits people who expect 
to make a better life for themselves and their family. 
He wants people who are willing to provide their own 
industry in order to make their life better. For himself, 
Penn believes "that by the Blessing of God, and the honesty 
and industry of Man, it [Pennsylvania] may be a good and 
fruitful land" (Some Account 207). 
The early writers and Crevecoeur are looking for the 
same man. The Germans appeal to Crevecoeur for their "rigid 
parsimony and persevering industry" (Crevecoeur 78). 
''The Scotch are frugal and laborious" (79). Andrew, the 
Hebridean, so fits Crevecoeur's ideal that he writes his 
story in detail (see pages 2-4 above and Crevecoeur 84-
99). Crevecoeur can not get away from his ideal settler 
who is sober, honest, and industrious. By Crevecoeur's 
account the sequence is simple. One comes to America, 
works with industry, and succeeds. It is up to the settler. 
Crevecoeur's philosophy is summed up in his advice to a 
new settler: "Go thou and work and till; thou shalt 
prosper, provided thou be just, grateful, and industrious" 
(84). 
The notion that individual success depends upon the 
individual once he arrives in America depends, in turn, 
on two conditions: the natural resources of America and 
Richards 46 
"the indulgences of the government" (Crevecoeur 65). Both 
of these are attributed to the providence of God. The 
writers all give credit to God for providing a land with 
seemingly unlimited resources. And their religious beliefs 
allow them to give God credit for their government and 
its leaders. 
No matter who is writing or what year in colonial 
history, the definition is the same. The people who come 
to America and succeed as settlers are those who carefully 
study the resources available within themselves and their 
colony. They work industriously to develop these resources 
to their own and England's benefit. And they gratefully 
acknowledge the providence of God in helping them. 
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